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Asserting that the scientific method alone
produces truth, the liberal-behavioral revolution
strikes at the heart of American culture.

I

THE REVOLUTION IN THE SOCIAL
SCIENCES

by Francis G. Wilson

This is the first of a series of articles on prob-
lems for Catholics at the frontiers of knowledge.

Succeeding issues will present articles dealing
with problems in law and psychiatry.

THERE HAVE BEEN times in the his-
tory of the Church in America when
mutual sympathy and support be-
tween Catholics and non-Catholics
have been evident. There have also
been times, however, when the
course of Catholic intellectual effort
has deviated from the main currents
of American life. The Rev. Thomas
T. McAvoy, C.S.C., a distinguished
historian of things Catholic, has
said of the decades preceding World
War I, “Catholic intellectual activi-
ties were seriously out of touch with
the intellectual development of the
United States.” (“The Catholic

Minority after the Americanist Con-
troversy, 1899-1917: a Survey” in
The Review of Politics, January,
1959).

In the present period, however,
the dialectic between Catholic intel-
lectuals and the new social science
elite seems to have become more
difficult than in the past. There is a
curious intensity to this dialogue
because the secular scholar at times
may pay no attention to the posi-
tions represented by the Catholic.

There are many reasons why the
Catholic cannot accept the new
crusade for so-called purity in
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method and judgment in the social
sciences. The fact is nevertheless
that the revolution of the behavioral
sciences is with us. It is backed by
significant grants from foundations,
by an increasingly careful choice in
appointments to the social science
departments in the universities, and
by the selection of material for pub-
lication.

THE CONTEMPORARY social scien-
tists do have to their credit great
achievements, with notable devel-
opments in methods and quantita-

tive techniques. Whether one con-

siders the anthropologists, for
example, Margaret Mead; the psy-
chologists like Erich Fromm, or the
epigoni of Freud; the mathematical
and macro-economists, sociologists
and social psychologists, such as the
several Lerners, the Talcott Par-
sons or Kimball Young; students of
education, such as the disciples of
John Dewey; political scientists like
Harold D. Lasswell and his associ-
ates in the policy and behavioral
sciences, or the survey technicians
in the areas of public opinion re-
search—there are certain character-
istics they have in common. While
it is not easy to state the common
denominators of the different disci-
plines, it does seem that they lie in
theories of what is rational and
what is scientific.

The words “scientific” and “ra-
tional” are very widely used, but
they are seldom defined in terms of
the postulates involved in a defini-
tion. It is precisely here that the
difference between a Catholic schol-
ar and one who belongs to the lib-
eral-behavioral syndrome of ideas is
most sharply defined. Aside from
the pragmatic absolute (they accept
no true absolutes), the secularized
social scientists will say that sci-

How far may the Catholic social scientist
go in his dialogue with non-Catholic con-
freres? He shares their enthusiasm for the
scientific method but must dissent from
those well-subsidized crusaders who claim
it is the only trustworthy method for reach-
ing truth. In disparaging reason and reve-
lation, this crusade undermines the base of
Western culture. Francis Graham Wilson,
Ph.D., is professor of political science at
the University of Illinois and author of The
American Political Mind, etc.

ence and reason are all but identical
in their process and results.

. They claim that the scientific
method alone produces “truth”
whereas the “wisdom” of men is
subjective. Behavioral social sci-
ence is committed to a form of radi-
cal empiricism, but at the same time
it is identified with certain ideas
that seem to come from the “best”
thought of the eighteenth century.
The liberal may suggest that
change, newness and experiment
make up the order of progressive
life but at the same time he may
admit there are such things as “in-
telligent convictions” which might
well be true.

STILL, scIENTIFIC method seems to
point in at least two directions. On
the one hand, the liberal and be-
havioral definition of the rational in

the social process is formalistic,

something like a Kantian a priori
conception of something that might
or may exist. All questions except
the “truth” of science and empiri-
cism are open-ended; it is rational
that men’s minds be formally open
to new convictions and changes in
opinion. In theory, what is impor-
tant is not so much the conviction
itself as how the conviction was
reached.

On the other hand, empiricism
suggests that only those things ex-
perienced can be true, that the in-
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tangible is subjective, and that ul-
timately there can be no effective
and logical demonstration of a
value. There is, thus, a potential
conflict between the formalistic
definition of what is reasonable and
rational and the derivation of the
reasonable from that which has
been experienced. Itis the fact that
may be known and never the value.

A CATHOLIC SCHOLAR might sug-
gest that he is no enemy of facts,
but only of monopolistic claims for
the empirical method. He may well
argue that values are to be known
just as facts are; he may say there
are other ways of knowing things
than by the methods of science and
by radical empiricism. Intuition,
revelation, theistically inspired (as
empiricism in St. Thomas’ interest
in facts in relation to his proposi-
tions), and logical demonstrations
might all be cited in addition to the
collation of the observable. If all
questions are ‘“open,” then the
truth of the Faith might also be
part of the conversation or dialectic
among intellectuals.

But in a more specific sense, the
Catholic social scientist is con-
cerned with the values that inhere
in American life and provide the
“order” of our Ssociety. America
means something in its values and
this something is ot simply sub-
jective preference. Let us take, for
example, the Ten Commandments.
There is probably no set of proposi-
tions in human experience on which
there is a wider range of agreement
as to their truth and validity in hu-
man justice. Catholics, Protestants,
Jews agree that they represent a
summary of God’s law for man’s
relation to God and to his fellow
man. The behavioral social scien-
tist might say, on the contrary, that

the Ten Commandments are simply
part of the content of the superego,
with no suggestion offered of the
truth or falsity of such doctrines.
The Freudian analysis replaces the
“rationality” of the moral judg-
ment. The Catholic intellectual
would say that, aside from revela-
tion, the rationalistic proof of na-
tural law provides a basis for judg-
ing the truth of the ten best known
major propositions in human his-
tory. And the Catholic would say,
as well, that since American society
has been founded on the belief in
moral truths, to reduce the Com-
mandments to the superego is to
attack the common basis of the
American social order.

ONE SENSES, indeed, an inner con-
flict in the liberal-behavioral com-
plex of ideas in its approach to
American culture. On the one hand,
the writers speak of intelligent judg-
ments and convictions, of rational
or reasonable judgments, and of a
liberal point of view that for them
is ingrained in the study of liberal
arts and humane letters. On the
other hand, the scientific study of
society is objective, detached, and
it reduces the values that one might
find in the liberal arts to subjective

- preference, or at least to something

that has no scientific relation to so-
ciety, or to the formation of public
policy.

In the study of personality, cul-
minating in a sense in the notable
volume called The Authoritarian
Personality, by T. W. Adorno, et al,
(Free Press, 1954), there are also a
certain number of ideological judg-
ments which should be based on the
determination of social truth. As a
result, the description of American
culture and of the personality traits
of the individual American must be
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an application of psychology and
survey techniques to a given human
situation. While there may be no
formal judgment either of the cul-
ture as a whole or of the individual,
the mere assertion of ‘“authoritar-
jan” and other traits suggests a
judgment of the undesirableness of
these qualities. Presumably, one
may ultimately determine what is
good and bad about the personality
solely from psychological study, and
this is surely demanding of the
“facts” more than is proved, for the
postulate is reached outside of and
before the application of the
method.

I'r HAS BECOME increasingly clear
that Catholic scholars are not op-
posed to the newer developments of
scientific method, provided the
method itself is not used to prove
more than can be proved by empiri-
cal techniques. Eric Voegelin has
said that one may criticize meta-
physics only from the safe distance
of imperfect knowledge. The Cath-
olic insists that one should be clear
about the postulates for which one
is using the scientific method. But
the method itself will not judge
American culture, unless one has
already fixed in his mind what is ap-
propriate to find. One may find all
the facts one desires, and correlate
them using the newer techniques,
but the judgment of the social order
reaches back to philosophical and
theological truth. The Catholic in-
tellectual is opposed to the propo-
sition that some of the followers of
Arthur F. Bentley use, that values
are important in behavior and they
should be studied, especially by sur-
vey techniques, but that it is no
concern of the social scientist to in-
quire into their truth or falsity. To
the Catholic, the defense of Ameri-

can life must go beyond the recog-
nition of ethical judgments as po-
litical forces; it must make a judg-
ment on these forces.

The Catholic social scientist is to
be found here and there throughout
American society. He may be con-
sidered a Christian leavening the
profession. He may be in a Cath-

olic institution or center of inquiry, -

or he may be in the general educa-
tional system supported by all who
pay taxes. Heis radically aware of
the revolution going on in the so-
cial sciences, especially as it has
been supported by foundation
grants, by the sponsoring of semi-
nars for high executive or adminis-
trative people and for members of
Congress, and by the selection of
university personnel in the light of
their adherence to behavioral the-
ory, or one might say to the liberal-
behavioral complex of ideas.

Radical theories of civil liberty
and radical quantification seem to
go together in the contemporary
revolution of the behavioral sciences.
Along with the American Civil Lib-
erties Union one accepts Riesman’s
Lonely Crowd. Along with the po-
litical autonomy of the physical
scientists, one accepts the discipline
of the bureaucracy, and the tech-
niques of The Organization Man
(William H. Whyte, Jr.). Politics
becomes a science of power, as Lass-
well has suggested, while the liberal
is concerned to advance what he
considers to be the welfare of the
common man. Psychology may be
used to analyze the types of people
in political activity, but it may also
be used to assist the lonely individ-
ual in his adjustment to a techno-
logical Leviathan. And the anthro-
pology of the South Seas is ex-
tended to the civilized citizen of
modern America.
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MANY OF THE trends in social sci-
ence suggest the final creation of a
monolithic society, rather than the
preservation of the pluralistic so-
ciety of which we commonly speak.
To make the social scientists, com-
mitted to liberal ideology and the
revolution in method, a power elite
is to prepare for the defeat of the
pluralistic system which we have
associated with the liberties of
Americans.

To insist on scientific method and
liberal conformity is to misconstrue
the idea of a pluralistic order, for
pluralism suggests in its political
and core meaning the coexistence
under a public order of fundamental
differences in metaphysical judg-
ment. Freedom is in no small degree
the right of a man to choose his
metaphysical position. The Cath-
olic scholar must assert his right to
be represented in the ranks of the
social scientists who may be con-
sulted in the formulation of public
policy.

For the Catholic intellectual,
then, who is the opponent? To say
that there are few Communists in
the United States or England or
Western Germany, for example,
does not lessen the threat to our
liberty throughout the world from
Communists and the modern nihil-
ists. Against these destroyers of the
personal and public liberties of man,
the Catholic Church has become the
great sufferer from tyranny and the
great defender of freedom.

Liberty steadily becomes Cath-
olic. Liberty becomes Catholic in
theory and in social program. From
the conflict of classes we move to
the co-operation of groups and pro-
fessions, and co-operation between
those who function in economic so-
ciety; as democracy struggles
against the vast movements against

it — Fascism and Communism — it

has lost the optimism by which it
was once so deeply moved. The be-
lief in the future must surely be
Christian.

N ow, IN EUroPE it seems that the
neo-liberals are again accepting
God in their search for meaning in
the universe, or in their insight into
a transcendent order. The “old”
liberals on the Continent were, let
us say, believers in the free market
and they favored the destruction of
organized Christianity. Perhaps
there are not many “old” liberals
now but the Catholic is sensitive to
the indifference or antagonism of
Americans to the affirmation that
Western society has been founded
on the principles of the Christian
faith. The pragmatic deism of many
liberals is so watered down that it
can hardly seem less than a destruc-
tive heresy, or an unconscious as-
sistance to the Communist barbar-
ians.

The behaviorist, the describers
of American life and personality,
the probers into the mind of the
citizen through surveys and motiva-
tion research, simply do not defend
American culture. They do not ac-
cept the traditional American be-
lief in God, and that we are a nation
under God, or even that God might
have anything to do with the hu-
man political order. The minds in-
different to the truth of morality,
the technicians of society, and
those who believe themselves to be
simon pure defenders of an absolute
civil liberty, believe themselves also
allied with the general cause of lib-
eralism. In so far as this is true,
the Catholic scholar must regard
them as unlikely allies.

The Catholic social scientist is
seldom part of a majority in a con-
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crete intellectual situation. While
he may accept liberal economic poli-
cies, he cannot adjust to liberal
philosophy. For as Harold Taylor,
the President of Lawrence College,
has said: “The idea of liberalism is
part of the romantic movement, the
Protestant movement, the liberal
revolt against authority and a static
society.” Liberalism, Taylor said,
rests on the theory of creative evo-
lution of Henri Bergson (but which
Bergson did not find so contrary to
Catholicism at the end of his life—
“Liberalism and the Liberal Arts,”
Michigan Alumnus Quarterly Re-
view, February 28, 1959.) :

THE CarHoLic stands in opposi-
tion to the kind of liberalism that
says the meaning of America is in-
difference to truth in morality, and
which sees in any attempt to con-
trol the pornography and vulgarity
of either literature or the magazine
rack a violation of civil liberty. For
in concrete detail, the liberty of the
avante garde writers is given prior-
ity over the protection of youth
against moral corruption. The
Catholic is opposed to those who see
no menace to the privacy of the
democratic citizen in the vast ex-
pansion of survey techniques, and

to those who claim the intellectual
founding fathers of modern America
are William James and John
Dewey. He must disagree with
those who say that any absolutes
(except the affirmation of science
and radical empiricism) are a men-
ace to freedom. In this the Catholic
scholar has most Americans on his
side. He is engaged in a struggle
of the centuries for the preserva-
tion and the restoration of an edu-
cational system which accepted in
times past a transcendent order,
and which believed that a Chris-
tian atmosphere was one in which
letters, arts,” and science might
flourish.

The Catholic social scientist must
always be more than a mere scholar,
a mere intellectual, or a mere tech-
nician in the study of men’s minds
and in the manipulation of their re-
sponses to the desires of either the
federal triangle in Washington or
of the social science of Madison
Avenue. The enemy is not scientific
method in itself but the belief that
nothing can logically be affirmed
beyond the empirical. The Cath-
olic social scientist must always be
a man with a vision of wisdom in
the perfecting of the society in
which he follows his discipline.
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T T SOCIAL SCIENTIST IN AMERICAN LIFENQ

There have been times in the history of the Church ’
in A erica when mutual sympathy and support between
Catholics and non-Catholics hes been evident, DBut there
have also been ti es when the course of Catholic intele-
lectual effort has deviated from the main currents of
American 1ife, As Father McAvoy, & distiﬁguished histor=
jan of things Catholic’ has said of the decades preceding
World War I, "Catholic intellectual activities wvere
seriously out of touch with the intellectual developmeitt
of the United States." (1) In both world wars,snd during
the early 30s, when the sense of community ran high, there
seened to be much ey comuon spirit between Catlhiolics and the

@i Protestant majorl tye

PRS-

(1) Thomas T, MchAvoy, "The Catholic linority after the
Ao ericanist Controversy, 1899-1917: A survey," The Review

e s

of Politics, XXI (January, 1959), 53.

Hovever, in the present period the dielectic
between the Catholic intellectuals and the new social
science elite seems to have grown umore difficult then
before, And there is a curious intensity to this con-
versation because the secularized scholar may pay no

attention to the positions necessarily represented by
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the Catholic, In detail, there are rany reasons why the
Ciétholic cennot accept the new crusade for purity in method
and judguent in the soecial sciences, But the revolution of
the behavioral sciences is with us, backed by signiﬁicant
grants from foundations; ot by an increasingggACaoicé in
appoinbients to university positions in the socicl sclences
departuents, and by the selection of naterial for pube
1ication, |

In trvth, the contenporary social scientists have
to their credit great achievements, with notable develop-
rents in methods and quantiztive teclmigues., Whether one
considers the anthpopologilsts, say Margaret Meady the
nsychologists like Frie Fromm, or the epigoni of Freuds
the mathenaticel and racro-econorists, suciologists end
social psychologists, such as the several Lerner's,
Teleott Parsons, or Kimball Young; students of education,
such as the disciples of John Deveys poliggkical scientists
1ike Harold D, Lasswell and his sssociates in the
poliey and behavioral seiences, or the survey technicions
in the areas of public opinion research, -- there are
certain common characteratistics, While it is not easy
to state the common denominators of the different
disciplines, it would seem that they lie in theories of what
is xxidmmmX rational and what is seientifie,

The words "scientifie" ard "rational are very

widely used, but they are seldom defined in terms of the
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postulatesthat are involved in a definition, It ié here that
the difference between a Catholic scholar and one who

belongs to the liberal-behavioral syndrose of ideas is
most suceinct. Aside from the pragmatic absolute (there

are no absolutes), the secularized social scientist will

say that scilence and reason are all but identical in

thelr process and results, The scilentific nethod alone
produces "truth," while the'wisdom" of men is subjectives
Behavioral social science is committed to a form of

radical empiriecism, but at the same time it is ldentified

with certain ideas that seen to come through from the

best” thouzht of the eighteenth century. The liberal

ray suggest thet change, newness, and experiment make

up the order of progressive life, DBut at the same time
the liberal may adult there are such things as "intelligent
convictions," which might well be true,

5till, scientific’metho& seens to leud in at least
two different directions., On the one hanu, the liberal

. and behavioral definition of the rational in the scclal

process 1s formalistic, rather 1like a Kaentian a priori
conception of souething that might ér may exist. All
guestions, except the trull of scientific xuidomrox end
enpiriclism, are open-ended; it is rational thal wents
minds be formally open to new convietions and chanzes in
opinion. In theory what is impértant is not so much the

¥

conviection 1tself as how the conviction wes reschede On
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the other hend, expiricism suggests that only those things
exrerienced can be true, thet the intengible is subjective,
and that ultirvately fhere can be no effective and logical
demonstration of 2 value, There isg, thue, a potentidd
conflict between the fopmalistie definition of what ise
reascuable and =%t ratiébal~®$h&Vthe derivation of the

\
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reasonable from that which hes been experienced. It is the

factamay be known and never the value,

A Catholic scholar might sugsest that he is no
Y 7
(e d . . LK 2 » ng
enemy of facts, but only of ¥a monupclistic claix ﬁ? for the

empiricel method, He nmasy well argue that values are to

be known just as factc aresy he nmay say there are other ways
of knowing thirgs tran “%/the methods of science aend hy
radiecal empiricism. Intuition, revelation, theistic

naturelism (28 exennlified in St. Thomas! interest in Teoets

in reletion to his rropesitions), and logiesl demonstrations
idght all be cited in zddition to tre ecllation of the
observable, If all questions are "open," %then the truth

of the Taith might also be part of the conversation or
dialectie among Intellectuals, But in a more soedific
gsense, the Catholic scclal scientist 1s concerned with the

values that inhere in Anerican life and provide the "order®

of our society. Awerica means something in its wvelues

tiat 1s not simply subjective preference. Lot uvs take,

for ex=a ’nTe, the Ten Commendsente, There is probably no
set of propesitions in human experience on which there is a

wider range cf zgreerent on t eir truth end their validlity
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in huzan justice. Catholics, Protestants, Jews all agree
that they roprescnt a summary of Codls law for nan's
relation tc Cod and to his feilow man. The behavicral
social scientist misht say, on the contrary, thet the Ten
Commandnents are sinply part of the content of the Supcrego,
with no sucgestlon offered of the truth or felsity of

such 5oét?ines. The Trevdian analysls becones that which
is "rational' and it renlaces he "rotionality" of the
moral judgient. The Cathiolic Inteilectual would sey tnt,
aside from revelation, the ratiocnalistie proof of natural
12w rovides a hasis for judginz the truth of the Ten

best knmowvn
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major propositions 1n hunen

e

history. 2And the Catholic would say, oo well, that since

Lmerican society has been founded on the belief in moral

truths, to reduce the Comnandients to the Supercgo is
he

attaclk the common hasis of the A erican sociel order,

One senses, indeed, an inner ¢o “flict in the

complex of idease 0On ve onehanu, the vrlters will gpeck ©
intellizent judgients and convictions, of retlonal or
]

and of a liberal point of view
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that for then is ingrainted in the study of liberel arls
end hunene letters. But, on the other hond, the seiontific
ctudy of scclety isobjective, dctached, and 1t reduces the
values that one ﬂi»ntrML the liberal arts to subjective
preference, cr at least to so ething that bas no selentific

relation to sceliety, or to the forstlon of public policye

Ls
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In the study of personality, culninating in a sense in the

notable volume called The Authoritarian Personality, there

are also a certain nunber of ideological judgments which should
be based on the determination of social truth. In result;
the description of American culture and the personality
traits of the individual American, must be an application
of psychology and survey techniques to a gilven human
situation, While there may be no formal judgment elther
of the culture as a whole or of the individuel, the mere 4@4&»C;¢«
of Mauthoritarian®™ and other traits suggest a judgment of
the undesirableness of these qualities. Presunably, in
trhe end, one may determine what is good and bad about the
personality solely from psychological study, and this is
surely demanding of the nesets” more than is proved, for
the postulate is roached outside of an before the
aﬁplicaticn of the methode

Tt has become increasingly clear that Catholilc
seholars are not opposed to the newer developuments of
scientific method, provided the method itself is not used
to prove more than can be proved by emplrical techﬂgﬂes.
Erie Voegelin has said that one may criticize netaphysics
only from the safe distance of imperfect knowledge. The
Cotholic insists that one should be clear about the
postulates for which one is using the scientifiec method.
But the method itself will not judge Anmerican culture, unless
one has already fixed in his mind what is appropriate to

find., One may find all the facts one desires, and
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correlate them using the newver techniques, but the judgment
of the soclal order reaches back in the staterent of
philosophical and theological truthe The Catholic intelw
lectual is opposed to the proposition that some of the
followers of Arthur F, Bentley use; that values are important
in behavior and they should be studied, espheially by
survey teclmiques, but that it is no concern of the
social selentist to ingquirgy into their truth or falsity,
To the Catholic; the defense of American life must go beyond
the recognition of ethieal Judgments as political forces;
it must extend to the judgment itself of these forces,

he Cathelic social seientist is secattered here and
there throughout American society. He may be considered
a Christian leavening in the profession. IHe may be in a
Catholiec institution or center of inguiry, or he may be
in the general educational systen supported by all
vho pay taxes; He 1s radically aware of the revolution
gging on in the soccial sclences, especially as it has
been supported by fowmdsation grants, by the sponsoring of
seminars for hiszh executive or administrative people and

for nembers of Conpress, $HARA

selection of university persornel in the light of their

adherence to behavioral theory, or one might say to the
Aiberal-behavivral complex of idecs, adieal theories of
civil liberty and radlical quantificiation seem to go

together in the contemporary revolution of thets
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behavioral sciences, Along with the American Civil

Liberties Union one accents Riesman's Lonoly Crowd, Along

with the politieal autonomy of the physical scientists, one
accepts the discipline of the buregurcracy, and the

techninues of The Creanization Man, Politlies becomes &

sclence of power, as lasswell has sugrested, while the
1iberal 1s concerned to advance what he considers to be the
welfare of the comongx Mone, Psychology may be used to
analyze the types of neople in politieal activity, but it
may also be used to assist the longly individual in his
adjustment to a technologieal leviathan, And the antro-
pology of the South Seas is extended to the civilized
citizen of nmodern America,

Many of the trends in social science surgest the
Tinal creation of a monolithic society, rather than the
preservation of the pluralistic soclety of vhich we commonly
speak, To make the social sclentist, committed to 1liberal
ideclogy and the revolution in method, a2 power elite 18 o
prepare for the defeat of the plurelistie system which we
have associasted with the liberties of Americans, To insist
on scientifie method and liberal conformity 15\9 misconkirue
the idea of a pluralistic order, for pluralism suggests in
its political and core meaning the ecoexistence mf under
a publiec order of fundamental differences in nmetaphysickel
judgnent, Freedom is in no small degree the right of a man

to choose his metaphysical position, The Catholie scholar
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must assert his ripght to be represented in the ranks cf
the social sclientists who may be conzulted in the formi-
lation of public policy.

For the Catholic intellectual, then, who 1g the
opnonent? There may ¥m not he many Cormunists in the
United States, but there are rany In the world, To scy that
there are few Commmunists in Englend and Western Cermany,
for example% does not lessen the threat to our liberty
throuvchout the world from Communiste and the modern hihilists,
Agoinst these destroyers of the personal and pullie
liberties of man, the Catholic Church has become the great
sufferer from tyrenny and the great defender of freedom,
Libe?%y steadily hecounes Catholle, Liberty becones
Catholic in theory and in soeclal nrogram, From the 8onflict
of eclasses we move to the eo-operation of grouns and
professlong, and between those who funetion in economic
society; as democracy struzgles against the vast moverents
against it -= fascism and communism = it s lost the
optimism by which it was once so deeply moved., The belief
in the future must surely be Christian,

Now, in Turope it seens that the neoliberals are
again accepting God in their search for meaning in the
universe, or in their insight into & transcendent orderd
The "old liberals®™ on the Continent were, let us say,
believers in the free market and they favored the destruction
of crganized Christianity. Perhaps there are not many

old libsrals" in Zurcpe, but the Cathelle is sensidive
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to the indifference or antagonism of Americans to the
affirmation that Western soclety has been founded in the
principles of the Christian faith, The pragmtic deism

of many liberals is so watered down that it can hardly seem
less than a destructive heresy; or an unconsclous assistance
to the Communist barbarians., The behaviorist, the

describers of American life and personality, the problers into
the mind of the citizen through surveys and motivation rEx
research, simply do not defend American culture. They do not1

accept the traditional American belief in Goa; and that
ve are a nation under God, Or, indeed, that God might

have anything to do with the husan politieal order, The
minds indifferent to the truth of morality; the techniclans
of society, and those who believe themselves to be simon pure
deTenders of an absolute eivil 1iberty; believe thenselves
aiso 2llied with the gencral ceuse of liberalism., In so

far as this is true, the Catholic scholar must regard them

as unlikely allies,

The Catholie social scientist is seldom part of a

majority in a conecrete intellectual situation, While he
may accept liberal economic polieles, he cannot adjust to
liberal philosophy. For, as Harold Taylor, the President

of Lawrence College, has said: "The idea of liberalism is
part of the romantic mQVGment; the Protestant movement, the
liberal revolt against suthority and a static soclety.”

Liberalism, Taylor said, rests on the theory of crsative
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evolution of Henri Bergson (but thich Bergson did not find so

contrary to Catholicism at the end of his life), (2)

-

o

(2) Harold Teylor, "Liberalism =ndthe Liberal Arts,®

Michizan Alwnms Ouarterly Review, LYV (February 28, 1959),

9697, ~nd 93Ff,

The Catholie stands in opposition to the kind of liberalism
that says the meaning of Ameriea 1s indifference to truth in
morelity, and which sees in any atteipt to control the por-
nography and vulgarity of either literature or the ragazine
rack a violation of civil liberty., For in contrete detalk,

the liberty of the avente garde writers is placed ahead of the

protection of youth against moral eorruption, He is

opposed to those who see no megnace to the privacy of the

e

democratie ¢itizen in the vast expansion of survey techmiques,
or to thuse vho find the intellectual fowding fathexSof
modérn Amerleady In William Jomes and John Dewey, or to those
who say that any absolutes (except the affirmation of sclence
and redicel enpiriciem) are a mennce to frecdom, In this

the Catholie scholar has Host Anericans on his side. 1ie 18
enzaged in a strugpgle of the eenturlies for the preservation
and the restoration of an educatvional systenm whiech accepted
in times past a transecendent order, and which belicved that

a Christian atmosphere was one In which letters, arts, and
seience mic t flourish, The Catholic social scientist

must always be more than a mere scholar, a mere Intellectual,

or a mere technician in the study of men's nind and in the
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manipuletion of their respones to the desires of eithew

the Federalrgriangle in Washington or of the soeial seience
of gkt Medison Avenue, Scientific nethod in 1tself 1s not
the eneny, but the belisT that nothing ecan logically

be affirmed beyond the em~drical, The CathBlic soecial
scientisit must alweys be a2 rman with a vision of wisdom

in the gerfecting of the scclety in vhich he follows his

diseipline,




